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THE WAY TO THE GOD 


“Man and wife working together 
in hinokishin: this is the prime cause 
of all happiness.” (M XI 21) 

When, through His merciful guid- 
ance, we come to believe in God the 
Parent and comprehend the truths 
of kashimono and innen so clearly 
that we gradually wipe away our 
mental dust and understand His 
tcaching about the innen, our way 
of looking at things will be changed. 
The world which we perceive through 
our senses is not altered, but the 
world reflected in our minds changes. 
The world we thought to be full of 
suffering comes to be understood as 


one full of joy. Our minds being 
bright, the world also becomes 
bright. 


We feel the grace of God’s protec- 
tion deeply when we have been saved 
from some serious disease. We also 
feel our hearts leap with ineffable 
joy when we look back on the days 
of prostration and compare them 
with the present days of happiness. 
And when the happiness of being 
able to work in good health is re- 
alized, we are inflamed with a strong 
yearning to rely on Him single- 
heartedly and to devote ourselves to 
hinolishin, as He intended. The hino- 
kishin is not a transitory act but a 
deily act of everlasting joy. This joy 
of work is not confined to ourselves 
alone but influences others, it induces 
mainy faithful people to follow and 
participates in the work, sharing 
their joy with Cod. 

God the Parent teaches, “Man and 
wife working together daily in /hino- 
kishin.’ When man and wife be- 
come joyous in hinokishin day after 
day, each leading the other, their 
hearts will gradually overflow with 
mutual affection, till the mildness 
and brightness of the vernal air 
seems to be afloat within their home. 
This is indeed ‘the prime cause of 
all happiness.” The cheerfulness of 
one family will have influence upon 
its neighbors, until a large number 
of people will come to vie with one 
another in joining in hinokishin. 
Then the whole world will gradually 
be flooded with the joy of “all united 
in one” (itte-hitotsw) and be con- 
verted into that of yokigurashi, for 
which God is eagerly awaiting. 
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HALL OF WORSHIP 


Through Hondori or main street. 
one enters the sacred gardens, then 
one sees on the left hand a vast 
building made of Hinoki wood. This 
is the Hall of Worship with a sanc- 
tuary in its center. This is known 
as “Jiba,”’ where the devotion of 
3,000,000 devotees converges; it is a 
place where, through divine help, 
man found his first abode, or in other 


words, where man’s world originat- 
ed. To prove this, a wooden “Kan- 
rodai” is placed inside a square scc- 
tion in the center of the sanctuary. 
The “Kanrodai” is hidden from 
man’s sight; only its lip is barely 
observable from the spacious hall 
where the devotees sit and worship. 
This sanctum sanctorum is literally 
a man’s spiritual birthplace. Sitting 


Interior of the Main Sanctuary 


before the ‘Kanrodai,” the devotees 
worship the “Oyagami” or God the 
Parent, Tenri-O-no-Mikoto, enshrined 
there. The skylight above the “Kan- 
rodai” is hollowed out, from where 
rain and wind are allowed to freely 
come in. This is based upon the 
teaching of the Foundress that, when 
the world is really so innovated that 
men may enjoy life to their hearts’ 
content, “Kanro” or heavenly dew 
will fall from above. 

The present edifice, completed in 
1934, consists of sanctuary and the 
north and south halls of worship. 
Prior to this, the place was inaugu- 
rated as a place of worship in the 
first year of Ganji (1864). When the 
Tenrikyo was officially recognized by 
the government in the 21st year of 
Meiji (1888) in the name of Shinto 
Tenrikyo, the building was en-larged, 
and, further, in the 3rd year of Tai- 
sho (1914), the north hall of worship 


and 
were subse- 


was erected. The sanctuary 
south hall of worship 
quently built. 

In the spacious north and south 
halls of worship, with the combined 
space area of 1,000 mats (1 mat is 
equal to 2 sq. yards), above the stair- 
cases carefully cleaned by the de- 
votees both morning and evening, one 
could see the worshippers, in groups 
of three to five persons, chanting in 
low voice the “Mikagura-uta” or 
Dancing Psalms, and whole-heartedly 
undergoing a religious penance called 
“Otefuri.” The morning and even- 
ing services are usually participated 
by thousands of sincere worshippers. 
Remarkable is the fact that the per- 
vading atmosphere is so light and 
gay. Pervading the four corners of 
the hall is a refreshingly balmy air. 
All the year round, indeed, the hall 
keeps open. 

(Continued on Page 3) 
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TEACHING OF GOD 
By Toyoaki Uehara, M.A. 


ll. TENRIKYO GOD 
CONCEPT 
Origin: 
You know nothing about Me, 
The original God who created this 
world. (F III 15) 
Indeed there are a lot of books on 
moral discourses and legends, 
But no one really knows about the 
creation of the world. (F III 69) 
Though all human beings are living 
cheerfully and thoughtlessly, 
There is no one who knows about the 
origin. (F HI 92) 
If only they understand the truth 
concerning the creation, 
They will never fall ill. (F III 93) 
Though I foretell what is still unseen, 
You will never believe it if you do 
not understand the origin. 
(F IV 81) 
If anyone knows the origin, 
He may go to Him and ask for it. 
(AY Wal ny) 
Even before now, everything had been 
visible to you, 
But because you knew nothing about 
the origin,— (F VIII 57) 
Any and every man knows the pres- 
ence of the Moon and Sun, 
But he does not know anything about 
the origin. (F X 14) 
You must thoroughly understand 
The truth concerning the creation. 
(F XII 139) 
Indeed the person who knows about 
the origin 
Is the person who cannot be found 
anywhere. (F XII 140) 
At a drought you want rain, yet 
Nobody knows about the origin of it. 
(F XII 155) 
I will begin to teach you the truth 
about it. 


If you can understand it, you shall 
have His protection. (F XIE 156) 

I have never taught you the truth, 

Not even about water. (F XII 164) 

It is indeed the place where the cre- 
ation was first started. 

That I began to construct Kanrodai 
at Jiba. (F XVII 36) 


The above are representative verses 
in which the term moto appears as 
a noun. Besides these, examples of 
moto used as an adiective in describ- 
ing God are “Motonaru Oya” or 
“Original Parent” (F IX 26, 30) 31° 
VIII 73), “Moto Koshiraeta Kami” 


, 


or “God who created the origin’ 
(F III 18), and “Moto no Oya” or 
“Original Parent” (F VI 55). It is 
possible to derive a percentage of 
concentration of the term in Ofude- 
saki as: 


Becinningy one hirs t seecesseee 61 % 
Originae= ae aah as tn ee 26.3% 
Princip letiss = eee eee 7.19%. 
Causesor Reason= =.=. eee 5.2% 


Thus in Ofudesaki, the term moto 
has the implications of “beginning or 
first”? and “origin” most frequently. 
Therefore, the Moto no Kami will be 
regarded as the God who has a nature 
of originator. 

The usage of this term can also 
be understood from the social view- 
point. There was much magic, super- 
stition, and _ traditional folk-belief 
during this period. As a new prophetic 
religion, the adjective “original” or 
“first” of Moto no Kami was em- 
phasized in order to differentiate this 
God from other numerous traditional 
gods of folk-belief. 


Hitherto you all think that any and 
every god may protect you 

If you only worship him, but you 
know not the truth. (F VI 26) 


Although My intention is indeed 
the salvation, exorcism 


I do not visit patients for mere 
prayers or exorcism, but for the ex- 
ecution of the Holy orders from 
God. (F III 45) 


These two verses clearly show that 
the Tenrikyo term Kami is quite dif- 
ferent from the traditional Kami in 
content, though the same phonetic 
form and term is used. 

The Tenrikyo term implies the 
highest and absolute, unmanifested 
nature of God as against the phe- 
nomenally manifested god concepts 
of past teachings. The originality of 
God, thus is shown in the term “cre- 
ator.” 

You know nothing about Me 

Who is the Creator of this world. 
(F III 15) 

Being the Creator of the world, 

I begin to teach the doctrines 
which have not yet been taught. 
GE TT's) 

In the past, the gods in popular 
beliefs or popular Buddhistie eon- 
cepts, which had risen with the so- 
cial background of the Yedo era, 
were various in their forms and con- 
cepts. They were unclarified beliefs, 
the results of mixtures of Shinto, 


Buddhism, and Confucianism, which 
diffused into popular exorcism among 
the people. The deities worshipped 
among the people may be classified 
as follows: 

Deity as the soul of an ancestor: 
Various kinds of Ujigami worship. 

Deity as a spirit dwelling in na- 
ture: Worship of gods of water, 
wind, mountain, etc. 

Deity as the soul of a great man 
or hero. 

Deity as a spirit who had a func- 
tion of bringing happiness and evil. 

Deity for exorcism. 

There was much worship of an 
ideal god. but it was not particularly 
concerned with faith or belief. Thus 
the majority of the religions of this 
period can be placed in the above 
classification of category “Folk EPe- 
lief.” They are in nature supersti- 
tious worship reflecting the mind of 
the people. ; 

Jitsu no Kam. In Mikagurauta, 
the term Jitsu no Tasuke and Jitsu 
no Kami are used, and in Ofudesali, 
Jitsu no Oya appears. 

As you have patiently followed Me 
thus far, 


So will true deliverance now be- 
gin. (M III 4) 

The God who now reveals Himself 

Is the true God without dispute. 
(M III 10) 

Both Heaven and Earth are your 
true Parents. 


Human beings were first originat- 
ed from Them. (F X 54) 

In Japanese, these words may be 
understood merely as “practical” or 
“real,” but they should be under- 
stood in the sense of “true,” as trans- 
lated in the context of the total 
meaning implied in the verses. This 
will be clarified in the following ex- 
amples. 

I have expatiated on the sole way 
to the real God, 

Yet no one can understand Me. 
CEST 2) 

Once the true God reveals Himself, 

He will do anything He likes. (F 
III 85) 

When the mind of the true God is 
purified of regret, 

All human beings will 
cheerful. (F IV 35) 

If the true God begins to work, 

The minds of all human beings 
shall be purified. (F V 49) 


(To be continued) 
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HALL OF WORSHIP 
(Continued from Page 1) 


After going through the course of 
worship, the worshippers, in huge 
crowds, are led to the Hall of Found- 
ress through long corridors extend- 
ing east to west. The Hall of Found- 
ress, roofed with copper tiles, has a 
floor space nearly as large as the 
hall of worship, and is just opposite 
to the latter across a white-sanded 
courtyard. The Hall of Foundress, in 
short, is a residence of the Found- 
ress. Based upon the belief that, even 
after the demise of the corporeal ex- 
istence of the Foundress, She is still 
alive in the spirit of man and con- 
tinues to work for the welfare of 
men, the Foundress, as in Her life- 
time, is still being attended to even 
today. With the room of throne in 
the front, the building is divided in- 
to a living room, bedroom, boudoir, 
bathroom and toilet room. Cooked 
food is served for meals three times 
every day. The door of the throne 
room is kept open, for this is thought 
to symbolize the Foundress’ words 
that ‘She will open the door and go 
out to help the world.” In the ‘“Go- 
yoba” or Service Hall, the devotees 
are given the “Obiyayurushi” or a 
charm for easy delivery, and ‘“Sho- 
komamori” or a charm for faith. The 
practice has continued from the time 
Foundress was alive. The old Hall 
of the Foundress is now known as 
the Ancestral Memorial Hall since 
the present building housing the Hall 
of the Foundress was newly built 
in 1933. 

Situated to the west of the Hall 
of Foundress is the “Soreiden” or 
Ancctral momoric! Tall enshrining 


the souls of the deceased members 
of the Nakayama family as well as 
the soul of Iburi Izo, chief secretary 
ot the Tenrikyo Church known as 
“Honseki” or True Seat. This is sur- 
rounded, on the right hand, by the 
souls of the deceased members of 
the Church headquarters, and, on the 
left hand, by the souls of the de- 
ceased members of the congregation, 
preachers and devotees. 

Across a road and to the east from 
the Hall of Worship, is the Mishima 
Shrine. This is a tutelary shrine of 
“Shoyashiki” village where the Na- 
kayama family formerly lived, when 
it was known as the name of Kasu- 
ga Myojin. Tradition says that Mrs. 
Miki Nakayama, the Foundress of 
the Tenrikyo, at the age of 31, when 
She had not yet received divine rev- 
elation, She made a point of wor- 
shipping bare-footed daily at the 


shrine with the prayer that a small 
boy of her neighbor, one called Ada- 
chi, be cured of black small-pox. The 
Miyaike, pond to the south of the 
shrine, is said to have keen the site 
where the Foundress, when 51 years 
old, attempted to drown herself out 
of despair as she was sandwiched 
between God’s will that she voluntar- 
ily taste the bitter cups of poverty, 
and the severe objections raised by 
her husband. Although slightly modi- 
fied in shape, the pond is said to have 
formerly had the shape of a hand 
mirror. Both the shrine and the pond, 
valuable historic relics, are now un- 
der the direct supervision of the Ten- 
rikyo Church. 

Connected by a corridor to the east 
of the eastern corridor is the resi- 
dence of the ‘“Shimbashira,” the 
Patriarch of the Church. The build- 
ing on the southern front, now called 
the headquarters porch, was former- 
ly the “Shimbashira’s residence.” 
The present residence is situated at 
the back of the building. 

About 200 feet to the east from 
the plaza to the south of the Hall 
of Worship is a two-storied ferro- 
concrete building which houses the 
headquarters cookery, which was 
completed in 1954. Downstairs are 
a dining room with seats for more 
than 1,500 persons, and a kitchen, 
while upstairs are a 600-mats big 
hall with a stage, an ante-room and 
a service room. On ordinary occa- 
sions, the downstairs floor is used 
as a dining room, while various meet- 
ings and lectures take place in the 
upstairs room. 


The Corridor Connecting the Main and Foundress Sanctuaries 
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On the Cea Ceremony 


Yoshimitsu Ashikaga, third in the 
line of the Ashikaga Shoguns, who 
was responsible for the construction 
of the famous Kinkakuji Temple, 
was so fond of China and things Chi- 
nese that, in order to satisfy his own 
personal taste, positively encouraged 
Japan’s trade with China. Then, Yo- 
shimasa, the eighth Shogun to rule, 
was a man of artistic accomplish- 
ments. He erected the Ginkakuji Tem- 
ple which has the Tokyudo Pavillion 
in its compounds, where the first tea 
ceremony room is recorded to have 
been constructed. Yoshimasa was so 
devoted to holding tea-drinking cere- 
monies as well as sake — drinking 
parties at this temple that the prac- 
tice of tea drinking, assumed the 
status of one of the indispensable 
accomplishments, to go with nobility. 
The tea party in those days was 
usually held in the Shoin or official 
parlor, and from this, the Shoin— 
style tea ceremony was formed and 
is even known today as one more 
ceremonious and lofty in nature. 

About the same time, Shuko Mu- 
rata learned the art of the tea cere- 
mony from High Priest Ikkyo in 
Kyoto. He was the forerunner of 
tea cult among the common people. 
Sen-no-Rikyu strongly supported it 
and Shuko is now looked upon as the 
father of Japan’s tea ceremony. Born 
of a businessman’s family in Nara, 
Shuko was a highly trained connois- 
seur of Chinese articles; he frequent- 
ly visited Sakai and Kyoto, which 
then, together with Nava, constituted 
three of the largest cities of Japan, 
and engaged in the sales of multi- 
farious household utensils and natui- 
ally had frequent occasions to be 
asked to attend tea-drinking parties. 
This brought him into intimate econ- 
tact with artists and he, by degrees 
came to learn much of tea ceremony. 
Ile eventually came to devise his own 
system of tea ceremony. 

I'vom about the time Shuko lived, 
internal warfare in Japan came to 
Spread out from Kyoto to various 
neighboring provinces. As the Sam- 
ri class gradually lost their powers, 
traders entrenc!.ed at Sakai came up 
in power, both economically and cul- 
turally and strengthened 
their stronghold which prepared the 
foundation on which common people 
could aecept the prevalence of the 


steadily 


practice of tea drinking. Soon, tea 
was in such favor with the common 
people, much more than any other ac- 
complishments, that anybody who 
was not initiated in the art of tea 
drinking would invite derision by 
others as below man’s dignity. The 
tea ceremony was on its road to pop- 
ularity among the common people. 
Sho-o Takeno, a follower of Shuko, 
invented the way of introducing 
poem to a tea ceremony, which was 
a great step forward toward Japan- 
izing the art of tea drinking. 

Sho-o, at first wanted to become a 
Samurai and in order to fulfill his 
ambition, went to Kyoto. While he 
was learning various prerequisite 
accomplishments befitting a Samuraz, 
he found himself posing as a Renga 
(Haiku) artisan and in turn, he was 
enthralled by the charm of the tea, 
and eventually he raised himself to 
the unrivalled position of a tea ex- 
pert. He was born of a_ wealthy 
merchant’s family in Sakai. Sakai 
then, was the best and most pros- 
perous international port in the en- 
tire Kinki district. He had the op- 
portunities of frequenting Kyoto, the 
Imperial capitol. where he could be 
educated to the highest level pos- 
sible. The refined tranquility which 
character:zed the tea ceremony as 
inaugurated by Shuko and the artist- 
ic delicacy which marked the sys- 
tem foliowed by No-Ami, a close 


retainer of Shogun Yoshimasa, were 
happily and harmoniously combined 
in the art of Sho-O. 

Born of a wealthy merchant’s 
household of Sakai, the medieval 
free port city, as did Sho-O was Sen- 
no-Rikyo, one of the highest disciples 
of Sho-O. He was the man who suc- 
cessfully perfected the art of tea 
ceremony. Sen-no-Rikyu literally de- 
voted his en‘ire life to the perfection 
of tea ceremony and it may even be 
said that he preferred death in order 
that he might remain faithful to the 
spirit of tea ceremony. When Nobu- | 
naga Oda, through his military prow- | 
ess, placed the entire country under 
his control, Sen-no-Rikyu voluntarily 
offered his services to the war lord. 
He was accepted by Nobunaga as a 
tea expert and was given an allow- 
ance of 3,000 Koku per year. Follow- 
ing the untimely downfall of Nobu- 
naga, Sen-no-Rikyu became a retain- 
er of Hideyoshi Toyotomi, who was 
onee a follower of Nobunaga but 
afterwards proved himself a domi- 
nating force with all the feudal pro- 
vinees of Japan placed under his un- 
challenred control. Sen-no-Rikyu, in 
the meantime, became such «on influ- 
ent‘al figure serving close to the dc- 
tator that soon it was even pro- 
verbial that anybody who lacked 
knowledge of tea and tca ceremony 
could not hope to gain favor of the 
ruling dictator. (To Be Continued) 
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Admiring the scroll in the tea room 


